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‘ frankly pagan,’” and the Bible-in-schools party’s only -
suggestion, as of old, is, not that the party shall do
anything, but that the State shall do what the party
are too tired fo do—which has been the fault'of the

party all the time.: They see what they think is an |

enemy. They ave
tackle him.
stand by and “ s6ol ’ him on.’

too ‘tired or too frighlened

THE CHURCH AND MODERN IDEAS

v

(By~His GRACE THE ARCHBISHOF OF WELLINGTON,)

A —

Most of what goes by. the name of ' Modern-.
Ideas * may be comdensed into the well-known formula,
dating from the French Revolulion, and to-day in-
scribed with bitter irony, alas ! on most public build-
imgs in.France : Liberty, equabity, and iraternity. Now
it can bhe irrefragably proved (1) that the ideas of
liberty, equality, and fraternity are DY no means
irreconcilable with Christian dogmas, nay, that they
were brought into the world by the Church; (2) that
they cannot subsist without the Chureh,

1,

(1) Liberly,is a magic word, It stirs
to 1ts deepest depths! All men thrill at name,
all men respond to its appeal. So proud is man of
his liberty that he prizes no good, unless he has lib-
erty prior to ib, So zealous is he of it that he
witl not lose a particle of it, and he regards any
attempt  against his liberty as an attempt against
himsell. And he is right; for it is liberty that en-
ables him to put forth all his energies, and imparts
to him his strength, greatness, and moral value.

Now, on the first appearance of the Church in the
world these sentimenis of liberty so human, so deeply
rooted in our inmost nature, were unknown, First,
there was in repard to the bulk of manXind, no in-
dividual liberty, the most elemenfary and indispensable
of all; which consists in man having the enjoyment
of his body, person, and life; in his having the right
To _possess the fruits of his labor, to found a famity,
1o make a home. In the heathen world, despite ils
great advance in civilisation, mankind were divided
into 1wo classes: on ihe one side a few millions of
freetien, on the other hundreds of millions of slaves.
And this division was held to be a law of nature,
¢ It was nature,” said Aristolle, © that, with a view
of preservation, made certain beings to command, aml
olhers to obey. It willed 1hat the being emndowed
with  foresight should command as a master, and
that the being, capable, by iis hodily  faculties, to
execute orders, should obey as a slave.’ But  Jesus
Christ came upon earth and said: * The trulll  shall
make you free.” (John viii., 32); and, on the strength
of these words, the Church broke off the folters of
slaves and restored to them their human Iiberty.

Next, there was no political liverty, because it
Supposes equality, and equality was as much unknown
as liberty ; as we shall shortly see., ‘Again, there
Was no religious liberty. The State, whether in  the
form of a republic or an empire, was the arhiter of
the conscience and the destinies of mankind, the abso-
lule master of hodies and souls. Bul one day Jesus
uttered these pregnant words: ‘ Render unto Caesar
the things that are Caesar’s, and to God the things
that are God's,’ (Luke xx., 25). The Church took up
these words and caused them to penetrate and leaven

the
its

soul

society, at the cost of the deaih of myriads of ther
children ; for, after all, it was to establish- religious
liberty, the liberty to belisve and worship according

to conscience, and not according to Caesar’s hehests,
ibat myriads of martyrs shed their blood, Henceforth
the Church and the State were distinet ; oheying
Caesar, was not identic with obeying God. Thanks to
. Christ, thanks to Hig Church, human conscience wag
freed from .

The Yoke of Governments,

But if tlie Church liberated human conseience from
the yoke of Governments, was it in order to bend it
under another yoke, to hold it captive inder its own
domination ? No. THere we touch the grave and irri-
- tating question pf liberty of conscience—the liherty to
think, the liverly to act. No question in our day has
raised such clamor and hatred against the Church . as
ihis. Jet us attempt its solution, in the lght of
reason and history, as briefly as possible, but also

as completely as possible, on account of its import-
ance, -

to -
Let the other fellow tackle him, We will :

digious society,

This solutien, it seems, will not e hard to find
if we make a necessary dislinction between Hberty and
right. God in crealing man gave- to“him the sub-
lime and kingly privilege of liberty., Man is free;
that is a faet, 'He can choose between truth and
falsehood, . "good

and  evil, "*“ But ' does it fol=
low that he can determine himseli indifierent-
ly, according o ' the "whim of. - the - .- moment,
cither to truth or falsehood,. good.. oF evil 7

By mo means; if he has the libeitty ' to do so, he
:as not the right. e (AN, physically, ‘bt myorally he
MUST not. Out reason, indeed, informs us that our
liberty of action has necessary limitations, which- are
bonesty, morality, the liberiy «of  others, which we have
no right to infrimge ; which, are, in A word, -~ the
limits of the rights of God and  the' rights of man.
But ‘as our reason “is fallible, and -ouf will weak, so-
ciely comes to our help and takes itg precautions
against them by putting necessary barriers to our lib-
erty, which prevent its abuse and keep it within the
bounds of right. Thus civil society by its code ,of
faws puts ‘salutary and ° indispénsable vestrictions to
our liberty, as, for instance, whea it forbids. us to
excite others to debauchery, or rebellion, to.-desertiom,
or provocation to desertion, etc. Nor does the re-

called 4the Church, procéed otherwise
when she says {o us: You ought to do that because
it is good, you ought to avoid this because. it is
bad. By enacting {these principles of -morality she is
only conforming to the essential ' laws of reason; she
points out where pgood is; she regulates and directs;
she 'does not destroy our liberty of action.

It is just the same with the liberty of thought,.
We have radically the liberty of .remaining undecided
and wavering between error and truth ; nay, more,
we have the liberly to prefer error to truth. But we
have not the right to do so, and here, too, our
reason protests and ecries out ibkat our liberty dis-
honors itself when it does not choose what it knows
to be true, and that no interest, however sacred aml
lawiul, can allow man to sacrifice truth to erIor,

There is such an adaptation of our intellect o the
truth, such an equation between reason and truth,
that we are shocked when we perceive a disjunction
between these two terms. Hence it ‘happens that- in
ordinary life we maintain even trivial things which we~
think true, with an obstinacy and an  intolerafice
which will  not give way; so true it is that wa
fecl that fruih has imprescriptible rights and is O~ _
vielding. Hence it has been aptly said : ! Errpr has -
no claims to liberty,’ *

But who can flatter himsel that he has the truth?
Only the Church. She does not teach the opinions
more or less sure, more or less disputed, changing
and reformable, of human sciemces; she +4eaches the
doctrine of Christ, Who said: ‘I am the fruth.’
Jesus Christ has committed to her the guardianship
of this fruth, amd she has never failed in her mission.
This sacred deposit she keeps most preciously, .never
allowing a syllable to be added to or taken from it. .
For its prefect preservation she has never ceased, in
the course of ages, 1o point out error and-deter from
it the souls entrusted to her charge, with superhuman
energy, like a moiher defending her ofispring, In mat-
lers of «doctrine the Church is superbly intolerant—
and she glories in it—because she is ihe truth, as
the sun is intoleramt of darkness because it is  the
sun. But, in practice, in her relations with souls what
ltolerance she exhibits! And of whom has she learnt
it? Of her Founder, Jesus Christ. Christ did not
employ foree; but persuasion. Remember His words :
¢ M any man will come after me’ It is an fnvita-
lion, not a restraint. Remember that beautiful scene
in ihe Gospel: Christ had sent His apostles to an-
nounce the good tidings to the Samaritans, who .re-
fused to hear them, and sent the aposiles away.
Angered by this check and this resistance to grace,
James and John came 10 our Savieur and ‘said :
' Wilt thou that we bid fire from heaven to fall- upon
these men and eonsume them 7 How .did Christ an-
swer this appeal to force ? Listen to His words and
retain them for ever. In a tone of severe repreach
He said: . You know.not to what spirit.you belong.
The Son of Man came not to slay men but. to save
them.” It was also persuasion and not might ihat
He_ put into the hands of IHis aposiles - when, about
to leave the earth, Me sent them to conguer the

world. ‘ Go, and teach all nations, ., When you go
into a house salute it saying ! peace he to -this
house. And if they do not.receive ¥ou . nor. hearken

lo your words, go out of that house—and shake off
the -dust from your shoes.' No _violence, you see;
libérty is respected, - -

: ~ That is All the Gospel.

But has the Church continued the Gospel 7 Yeés ;
is certain. Observe that we
Christian kings and princes, nor
to the Church;

that
are not speaking oi
of people belonging
they are not the Church, and the

‘A

SORROWFN' heart;s ays drouthy ; but & oup o' genuine
“Cook o' the North™ will quench ony, i -

" toom haun is nae lure for a hawk,”

but m oup o' Hondaj-
Lanka's » temptation for anybody | - L~



